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Abstrak: This study explores the implementation of religious moderation in Padak Guar Village, Sambelia District, serving as a case study to illustrate the integration and tolerance among religious communities. Drawing on qualitative data obtained through interviews with various religious leaders, the research reveals that the community embraces the principles of wasathiyah (religious moderation), emphasizing balance, justice, and inclusivity in social interactions. The findings indicate that these principles have contributed to fostering social harmony within a pluralistic environment. This article further examines the supporting factors that enable the practice of religious moderation in Padak Guar, the challenges encountered by the community, and proposes strategic recommendations to sustain peaceful coexistence amid religious diversity.
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1. Introduction
Indonesia is widely recognized for its extensive cultural and religious diversity. In East Lombok, specifically within Padak Guar Village, the population comprises adherents of multiple religious traditions, including Islam, Hinduism, and Christianity. Despite these theological differences, the local community has succeeded in fostering social harmony, primarily through the application of religious moderation principles. The study of this phenomenon is of considerable significance, as religious moderation constitutes a viable strategy for mitigating potential conflicts in heterogeneous, multi-faith societies.
Religious moderation, known in Islamic discourse as wasathiyah, refers to an approach that emphasizes equilibrium and proportionality in the practice of religious doctrines. According to Mohammad Hashim Kamali (2015), religious moderation underscores the importance of justice and balance as mechanisms to prevent individuals from adopting extremist interpretations or behaviors. Kamali further posits that wasathiyah represents a central tenet of Islamic teachings, inherently oriented toward sustaining peace and coexistence within pluralistic societies. In the context of Padak Guar Village, the principles of religious moderation have been successfully internalized by the community, as reflected in their consistent emphasis on tolerance and mutual respect in everyday social interactions.
Preliminary observations indicate that the residents of Dukuh Transad exhibit a notably high degree of interreligious tolerance. This is evident in the daily coexistence among Muslim, Christian, and Hindu community members, who engage harmoniously in shared social spaces. Moreover, the spatial arrangement of residential areas, interspersed with houses of worship from different religious groups, further exemplifies this tolerant dynamic. These conditions provide a compelling illustration of the community's commitment to peaceful coexistence. Given the current socio-religious context of Indonesia, where incidents of radicalism and religious fundamentalism persist, the religious moderation practices observed in the Dukuh Transad of Padak Guar Village warrant deeper academic investigation.
Indonesia, as a nation founded upon the principle of Bhinneka Tunggal Ika (Unity in Diversity), bears the responsibility to reinforce its pluralistic identity through the consistent implementation of religious moderation. A similar dynamic is observable in Padak Guar Village, located within the Sambelia District of East Lombok Regency. Empirical data derived from the Religious Moderation Index survey conducted by Tohri et al. (2019) indicate that the Sambelia District demonstrates a relatively high level of religious moderation. This is particularly noteworthy considering that West Nusa Tenggara Province has been categorized as possessing a comparatively low religious moderation index, based on findings from the 2019 survey conducted by the Center for Research and Development of Religious Guidance and Religious Services under the auspices of the Ministry of Religious Affairs.
Given this disparity, it is imperative to direct attention toward the various manifestations and practices of religious moderation within Sambelia District as a potential model for fostering interreligious harmony. The constitutional framework of Indonesia guarantees all citizens the right to practice their religion and engage in worship according to their respective beliefs, free from coercion or discrimination. Moreover, the Constitution implicitly promotes reciprocal acceptance and respect among followers of different faiths.
In this regard, Padak Guar Village, as a microcosm of religious and cultural pluralism, holds strategic importance in the ongoing effort to institutionalize religious moderation in daily social practices. The preservation of national unity and social cohesion in the Republic of Indonesia is intrinsically linked to the internalization of core religious moderation values, including the principles of humanity, public welfare, justice, equilibrium, constitutional obedience, national commitment, tolerance, non-violence, and respect for local traditions.
Thus, scholarly inquiry into this phenomenon is essential to advancing social harmony and sustainable peace within the community. Furthermore, the constitutional mandate articulated in Presidential Regulation No. 58 of 2023, which emphasizes the enhancement of religious moderation, provides a legal and normative basis for policymakers and relevant stakeholders to undertake systematic research in this domain.
In light of the aforementioned considerations, the research seeks to address the following questions: a) How is the integration of religious moderation values manifested among different religious groups within the Transad community of Padak Guar Village, Sambelia District?. b) In what ways are the principles of religious moderation practiced by the inhabitants of the Transad community in Padak Guar Village, Sambelia District?
1.1. Theoretical Studies 
Social Integration Theory
According to Ogburn and Nimkoff, social integration emerges as a result of the internalization and enforcement of shared norms within social groups, which serve to regulate individual and collective behavior. The adherence to these established norms facilitates the development of social consensus, thereby enabling community members to fulfill one another's needs in an orderly and harmonious manner. Within the context of a pluralistic society, where diverse cultural, religious, and social identities coexist, the presence of strong social integration mechanisms is of paramount importance in preventing tensions and mitigating potential conflicts that may arise from intergroup differences.
The Concept of Religious Moderation
Kamali (2015) asserts that religious moderation, or wasathiyah, necessitates the embodiment of balance and justice in both belief and practice. This concept advocates for the rejection of all forms of extremism, whether expressed through thought, speech, or action. Within the context of religious life, particularly in societies characterized by cultural and religious diversity, the application of moderation is indispensable. The principle of wasathiyah serves as a foundation for fostering harmonious interactions and mutual respect among adherents of different faith traditions, thereby contributing to social cohesion and the prevention of interreligious conflict.
[bookmark: _Toc180964190]Research Methodology
[bookmark: _Toc180964189]This study employs a qualitative research design utilizing a case study approach. Data collection was conducted through in-depth interviews with religious figures and community leaders in Padak Guar Village. The primary respondents consisted of representatives from the Islamic, Hindu, and Christian communities, alongside several key community actors who actively participate in interfaith initiatives. The data obtained were subjected to descriptive analysis in order to systematically explore and interpret the patterns of social interaction within the village, with particular emphasis on the application of religious moderation principles.

2. Result
[bookmark: _Toc180964191]2.1. Integration of Values of Religious Moderation Between Ummah in Transad Society
2.1.1 Transad Village and History of Transmigration
Dukuh Transad is a hamlet situated within Padak Guar Village, Sambelia District, East Lombok Regency, West Nusa Tenggara Province (NTB), Indonesia. The term Transad derives from "Army Transmigration," reflecting the hamlet's historical origins as a designated settlement area for military personnel under the national transmigration program. This locality possesses a historical trajectory intimately connected to the Indonesian government's transmigration initiative, which was implemented as a strategic effort to promote equitable population distribution and stimulate socio-economic development in regions beyond the island of Java.
The transmigration program, initially conceptualized during the Dutch colonial administration, was systematically institutionalised during Indonesia's New Order era. Its primary objective was to mitigate population density on Java and its surrounding islands, while simultaneously fostering development in underpopulated and peripheral regions of the archipelago.
In the specific context of Dukuh Transad, the transmigration program was operationalised between the 1970s and 1980s. During this period, individuals from Java, Bali, and Sumbawa, particularly those with affiliations to the Indonesian military, were relocated to the area. Retired military personnel, along with civilian participants, were allocated land for agricultural cultivation as part of the broader policy framework aimed at enhancing rural productivity and regional development.

[bookmark: _Toc180964192]2.1.2 Driving Factors for Transmigration
Several factors underlie the prioritisation of transmigration to Transad Village and similar regions:
1) Population Pressure in Java and Bali: The islands of Java and Bali experience significant demographic pressures characterised by high population density, which in turn contributes to elevated unemployment rates, pervasive poverty, and the scarcity of arable land for agricultural activities.
2) Development of Underdeveloped Regions: Areas such as East Lombok, despite possessing considerable natural resource potential, continue to exhibit developmental disparities. The transmigration programme is strategically implemented to enhance agricultural productivity and to promote the expansion of essential infrastructure in these regions.
3) Promotion of Security and Social Stability: In certain instances, transmigration serves as an instrument to alleviate socio-political tensions both in the migrants' regions of origin and in the designated resettlement areas, thereby fostering greater social cohesion and political stability.

The socio-economic profile of Transad Village reflects the predominance of agricultural livelihoods, with the majority of residents engaged in the cultivation of staple food crops, including rice, maize, and various vegetables. Over time, the village has experienced notable infrastructural advancements, encompassing improved transportation networks, educational facilities, and healthcare services.
Furthermore, the community in Transad Village embodies a distinctive cultural synthesis, arising from the interaction between the indigenous Sasak traditions of Lombok and the cultural practices introduced by Javanese transmigrants. This amalgamation of cultural identities has contributed to the village's unique socio-cultural character.
The transmigration initiative in Transad Village is widely regarded as relatively successful in achieving its core objectives, namely reducing demographic pressures in densely populated areas and elevating the socio-economic conditions of both transmigrants and the local population. To this day, Transad Village continues to evolve and remains an active centre for agricultural production within East Lombok Regency.

[bookmark: _Toc180964194]2.1.3 The Value of Religious Moderation in Transad Village
2.1.3.1 Values of Religious Moderation in Transad Village
According to Ahsin (2024), there are nine core values that constitute the concept of religious moderation: (1) humanity, (2) public welfare, (3) justice, (4) balance, (5) adherence to constitutional principles, (6) national commitment, (7) tolerance, (8) non-violence, and (9) respect for tradition. An analysis of these values, based on interviews with religious leaders representing Islam, Christianity, and Hinduism in Transad Village, reveals the following insights:

1. Humanity
The principle of humanity is evident within Transad Village through the strong tradition of mutual assistance (gotong royong), particularly in the construction of houses of worship and in resolving internal conflicts. As explained by I Gusti Scholar, individuals from all religious backgrounds actively participate in collective efforts to fulfil basic needs. Historical examples include the sharing of food between Hindu transmigrants and the local community during the initial settlement period, underscoring the prioritisation of human values over religious distinctions.

2. Public Welfare
The pursuit of the common good is reflected in the interreligious collaboration observed in various socio-economic activities. Muslim, Christian, and Hindu communities have demonstrated solidarity in facing shared challenges, particularly during the early, resource-constrained phase of transmigration. This cooperation extends beyond basic necessities to encompass cultural and recreational activities, such as joint participation in dance performances during circumcision ceremonies and national commemorative events like Independence Day (17 Agustus). Such practices illustrate the prioritisation of collective welfare over sectarian interests.
3. Justice 
The social structure of Transad Village embodies the principle of justice, as no single group is granted preferential treatment. Both transmigrants and indigenous residents are afforded equitable roles and opportunities within community life. The government's impartial support is also evident, particularly in the construction of religious facilities and the equitable distribution of public resources.
4. Balance
A commitment to balance is apparent in the manner in which the community embraces diverse religious and cultural traditions. Religious and social events, such as circumcision ceremonies featuring Hindu dance performances and other forms of cultural exchange, exemplify mutual respect among groups. There is no indication of religious dominance; rather, all communities are afforded space to express their respective identities within an atmosphere of coexistence.
5. Adherence to Constitutional Principles 
The presence of the government in Transad Village is manifested through the development of critical infrastructure, including houses of worship for Christian residents and support for the broader needs of transmigrants. This reflects both the government's role in upholding constitutional guarantees and the community's respect for state laws and regulations, particularly concerning the provision of inclusive public facilities.
6. National Commitment 
Transad Village serves as a microcosm of Indonesia’s pluralistic society, where diverse religious and ethnic groups coexist harmoniously. This environment reflects a strong sense of national commitment, wherein diversity is not perceived as a source of division but as a shared societal asset. The active participation of all groups in national events, such as Independence Day celebrations, reinforces unity and national cohesion.
7. Tolerance 
A high degree of interreligious tolerance characterises social relations within Transad Village. Members of the Hindu, Muslim, and Christian communities engage in mutual support and routinely participate in one another's religious and cultural activities. For example, Hindus frequently contribute to Islamic events, and vice versa. Furthermore, prior to the organisation of significant events, such as funeral processions, interfaith coordination is conducted, reflecting a profound culture of tolerance and reciprocal respect.
8. Non-Violence 
Transad Village has not experienced prolonged or significant intergroup conflict. Disputes, when they arise, are addressed through peaceful, dialogue-based mechanisms, with a preference for internal resolution. The prevailing culture of mutual assistance reinforces social bonds and serves as a preventative measure against violence. As articulated by Christian leader Mrs. Ana, the enduring peace within Transad Village is attributed to strong familial ties. In instances where external threats have emerged,such as during the period of church bombings elsewhere in Indonesia,the Muslim community within Transad Village assumed a protective role towards Christian and Hindu residents. Notably, these national incidents did not disrupt the village’s internal peace.

9. Respect for Tradition
The community exhibits considerable respect for religious and cultural traditions through active collaboration in social events that transcend religious boundaries. Cultural performances involving Hindu and Muslim communities, alongside Christian participation in interfaith initiatives, reflect a commitment to preserving and respecting both local and shared traditions. The integration of cultural elements, such as sports and traditional entertainment, further reinforces cross-cultural understanding and respect within the village.

2.1.4 Analysis of Religious Moderation Theory
In practical terms, the residents of Padak Guar Village demonstrate the implementation of tawazun (social equilibrium) through the cultivation of harmonious interreligious relations and active cooperation across faith-based groups. The social landscape is characterized by the absence of hegemonic tendencies from any single religious community, fostering broad-based participation in communal activities and cultural events. Initiatives such as the construction of houses of worship, the organization of religious festivals, and collaborative social efforts are undertaken inclusively, involving representatives from diverse religious affiliations. This collective engagement reflects a shared commitment to preserving social equilibrium.
Furthermore, mechanisms for conflict resolution and the promotion of mutual openness among religious communities reflect the embodiment of wasatiyyah values, wherein every individual is afforded dignity and no group is regarded as inherently superior. There exists a widespread recognition within the community that religious diversity constitutes an intrinsic aspect of human existence, one that necessitates unity through shared values of coexistence and solidarity. Such awareness significantly reinforces social cohesion and contributes to the establishment of a peaceful sociocultural environment, aligned with the principle of tawazun, or societal balance.
The foregoing analysis illustrates that the inhabitants of Padak Guar Village not only possess a theoretical understanding of moderation and equilibrium but have successfully integrated these principles into their daily practices, as articulated within the conceptual framework of wasatiyyah. Through the promotion of equality in rights, obligations, and mutual respect, the community constructs a foundation for harmonious social relations devoid of domination by any particular group.
The manifestation of religious moderation within Padak Guar Village, situated in Sambelia District, resonates with the conceptualization of wasatiyyah as advanced by Mohammad Hashim Kamali. Kamali underscores the significance of balance and justice in religious practice, advocating for the avoidance of extremism and the pursuit of common ground amidst diversity. These principles are clearly observable within the social dynamics of Padak Guar Village, where an ethos of openness and tolerance prevails, supported by sustained interfaith engagement through joint social initiatives.

2.1.4.1 Balance in Interreligious Life
Empirical evidence obtained through interviews reveals that the residents of Padak Guar Village actively apply the principle of balance within their religious interactions. Rather than adhering to exclusivist tendencies, the community prioritizes harmonious relations in everyday encounters. For instance, during religious commemorations, individuals from diverse faith traditions engage in mutual visits and offer assistance to one another. A collective commitment to preserving peace within the village is evident, with conscious efforts to eschew behaviors or expressions that may incite conflict. These practices illustrate the community’s adherence to wasatiyyah, characterized by a refusal to impose religious beliefs upon others, and the fostering of societal balance through reciprocal respect for differing religious convictions.


a. The Implementation of Justice in Social Relations
The principle of justice, as articulated within Kamali’s framework of wasatiyyah, emphasizes the equitable recognition of individual rights irrespective of religious affiliation. This normative ideal is discernible within the social fabric of Padak Guar Village. During communal activities, such as mutual cooperation efforts, all citizens, whether adherents of Islam, Hinduism, or Christianity, contribute without prejudice or exclusion based on religious identity. Similarly, major life-cycle events, including funerary rites and matrimonial ceremonies, are characterized by inclusive participation. This commitment to fairness serves as a critical foundation for sustaining peace within the village and reflects the broader ethos of moderation, predicated on equality and respect for diversity.
b. The Pursuit of Common Ground and Interfaith Collaboration
According to Kamali, the concept of wasatiyyah necessitates the identification of shared spaces for dialogue and cooperation, as a means of mitigating extremism and preventing societal fragmentation. In practice, the community of Padak Guar Village operationalizes this ideal through the organization of inclusive cultural and social activities. Notable among these is the celebration of Indonesia's Independence Day on August 17th, which incorporates Balinese dance performances contributed by the Hindu community alongside sporting events that engage individuals from all religious backgrounds. Such initiatives reflect a deliberate strategy to foster unity and deepen intergroup understanding through positive, participatory experiences. The approach adopted by the community thus transcends mere coexistence, facilitating the formation of robust interreligious social bonds.
c. Internalization of Moderation Principles in Daily Life
The ethos of religious moderation, conceptualized by Kamali as integral to Islamic teachings, is deeply embedded in the daily practices of the residents of Padak Guar Village. The community collectively acknowledges that theological differences need not constitute impediments to constructive social relationships. This understanding is evident in routine interactions, wherein individuals demonstrate mutual respect for the rituals and traditions of other religious groups without perceiving such differences as sources of threat or discomfort. Such practices underscore a profound internalization of moderation as a fundamental principle guiding efforts to cultivate peace and social harmony within the community.

2.1.4.2 Integration of Religious Moderation Values in Transad Village
The integration of religious moderation principles within the social fabric of Transad Village, located in Padak Guar, Sambelia District, represents the culmination of a sustained process of coexistence within a pluralistic society. The demographic composition of the village is characterized by the presence of individuals from diverse religious affiliations, including Islam, Hinduism, and Christianity, who coexist and collaborate within both social and economic spheres. This pluralistic environment fosters the development of a social space marked by openness, tolerance, and reciprocal respect among community members.
Gotong Royong: A Manifestation of Interfaith Cooperation
A particularly salient expression of religious moderation and integration within Transad Village is observable in the enduring tradition of gotong royong (mutual cooperation). This practice encompasses collective activities that actively engage all residents, irrespective of their religious orientation. The implementation of gotong royong in communal life, notably during the construction of religious facilities, serves as a powerful symbol of interfaith solidarity. For instance, members of the Hindu and Christian communities are directly involved in assisting Muslims during the building of mosques, while conversely, Muslim residents contribute to the development of temples and churches.
Such practices exemplify deeply rooted values of cooperation and social unity, which have become integral to the communal identity of Transad Village. Moreover, this tradition of mutual cooperation not only fosters a sense of solidarity but also effectively mitigates potential divisions stemming from religious differences. It reflects a pragmatic awareness among the residents that collaborative efforts are essential for addressing social and infrastructural needs, which may otherwise exceed the capacities of individuals or isolated groups.
The significance of this tradition is underscored by statements from local leaders, including Pak Cipto, Head of Dukuh Transad, who affirms that gotong royong has long constituted an essential element of the cultural heritage and daily life of the community. Through such integrative practices, the residents of Transad Village continue to strengthen interreligious relations, thereby reinforcing the values of moderation, coexistence, and collective resilience.

2.1.4.3 Collective Awareness of Diversity
The manifestation of religious moderation within the Transad community is deeply rooted in a collective consciousness regarding the imperative of preserving social harmony amidst religious and cultural diversity. The absence of prolonged conflicts or sectarian divisions among religious groups reflects an ingrained recognition that peaceful coexistence yields mutual benefits for all constituents of the society. This awareness is inextricably linked to the historical trajectory of the Transad population, particularly their experiences during the formative stages of the transmigration program, which were marked by socio-economic adversity. During this period, individuals from heterogeneous religious backgrounds were compelled to rely upon one another to secure essential needs, encompassing both sustenance and broader social support systems.
Such shared historical experiences have engendered a profound communal understanding that significantly mitigates the potential for intergroup conflict while simultaneously fostering a culture of tolerance. Notably, this social cohesion is maintained not through the imposition of formal, codified regulations governing interreligious relations, but rather through implicit social contracts and collective agreements concerning the value of harmony. This phenomenon exemplifies the organic development of moderation principles within the community, illustrating how such values may emerge naturally through lived experiences rather than prescriptive legal frameworks.

2.1.4.4.Internal Conflict Resolution through Deliberative Mechanisms
The commitment to religious moderation within the Transad community is further exemplified by the mechanisms employed to address internal disputes. Deliberation, underpinned by inclusive dialogue, constitutes the primary instrument for conflict resolution within the community. In instances of minor tensions or disagreements between groups, the resolution process is intentionally localized, involving the active participation of religious leaders and respected community figures. This approach ensures that conflicts are resolved amicably, without recourse to external intervention or coercive measures.
According to Mr. Cipto, a prominent community informant, whenever disputes arise, representatives from all religious denominations convene in a spirit of deliberation to collaboratively identify equitable solutions. This practice embodies the dialogical principles that underpin religious moderation and reflects a governance ethos predicated upon consensus-building. The deliberative process guarantees that decisions are collectively endorsed, thereby minimizing the likelihood of perceived injustices or marginalization among any segment of the population.



2.1.4.5 Transmigration and Social Integration through Shared Interests
An integral factor contributing to the institutionalization of religious moderation within Transad Village is the transmigration initiative that incorporated retired personnel from the Indonesian National Army (TNI-AD) since 1974. This program facilitated the resettlement of individuals from diverse geographical, cultural, and religious backgrounds, compelling the local populace to cultivate mutual adaptation and accommodation strategies.
I Gusti Putu Sarjana, a Hindu community leader and representative of the Indonesian Retired Sons and Daughters Communication Forum (FKPPI), emphasized that the indigenous residents of Sambelia exhibited a high degree of receptiveness toward Balinese Hindu transmigrants during the program's initial implementation. Despite the formidable environmental challenges and the scarcity of basic infrastructure, both native residents and newcomers engaged in cooperative endeavors to fulfill fundamental needs. A salient illustration of this cooperation was the reciprocal exchange of food resources, which fostered interdependence and, consequently, harmonious intergroup relations.
The prevailing socio-economic hardships of that era engendered a pragmatic outlook whereby religious differences were perceived not as divisive forces but as opportunities to foster mutual support networks. Consequently, incidents of religious conflict were infrequent, as survival necessitated cross-cultural collaboration. The capacity of the Transad community to navigate and manage this diversity demonstrates the efficacy of cooperation grounded in shared interests as a mechanism for cultivating harmony within pluralistic societies.
In the specific context of Padak Guar Village, Sambelia District, the principle of wasatiyyah, or social equilibrium, is actualized through constructive interreligious engagement. Drawing upon the conceptualization of wasatiyyah advanced by Yusuf Al-Qaradawi, which advocates for a balanced coexistence wherein no group exercises hegemony over another, the residents of Padak Guar Village exemplify this ideal through reciprocal respect and equitable social interactions, notwithstanding divergent religious convictions.

2.1.4.6 Theoretical Analysis of Socio-Religious Integration
The lived experiences of the Padak Guar community provide empirical validation for the theoretical framework of social integration articulated by Ogburn and Nimkoff, which posits that social cohesion is predicated upon adherence to group norms that regulate collective behavior. Within this community, integration is operationalized through the consistent application of social norms that facilitate mutual understanding, interreligious cooperation, and effective conflict resolution among adherents of Islam, Hinduism, Christianity, and other faith traditions.
The Transad community prioritizes gotong royong (mutual cooperation) across various spheres of communal life, thereby reinforcing social solidarity and ensuring that the welfare of all members is addressed inclusively. Concrete manifestations of this ethos include collaborative efforts in constructing religious facilities, the joint celebration of cultural and religious festivals, and the strategic use of culturally sensitive approaches to religious observances. These practices exemplify how peaceful social interactions can be instrumental in fulfilling the diverse needs of community members.
The long-standing, consistently applied social norms within Padak Guar Village have culminated in an implicit yet robust social contract that reinforces communal solidarity, irrespective of religious heterogeneity. This normative stability functions as a critical foundation for social integration, underpinning the community's commitment to respecting difference while prioritizing collective well-being.
The empirical realities observed in Padak Guar Village substantiate Ogburn and Nimkoff's assertion that group norms serve not merely as behavioral guidelines but as fundamental social adhesives that sustain cohesion. Through reciprocal support mechanisms and unwavering commitment to shared social agreements, the community has successfully realized a durable and resilient model of socio-religious integration.

2.2 Practice Of Religious Moderation Values Among Transad Communities In Padak Guar Village, Sambelia District
[bookmark: _Toc180964205]2.2.1 Practice of Religious Moderation in Transad Village
The manifestation of religious moderation within the Transad community extends beyond the realm of social interaction and is evident in diverse cultural practices and communal rituals that actively involve all members of society, irrespective of religious affiliation. The principles of religious moderation are operationalized in daily life through various collaborative initiatives that foster a sense of fraternity, solidarity, and social cohesion among residents. These shared activities serve as a medium through which interreligious harmony is reinforced, ensuring that religious plurality does not hinder, but rather enhances, communal integration and mutual respect. 

2.2.2 Cultural Collaboration in Religious Events 
A prominent manifestation of religious moderation within the Transad community is evident through the cultural collaboration that takes place during religious events. An illustrative example of this phenomenon can be observed in circumcision ceremonies, which traditionally constitute a Muslim religious rite. On such occasions, members of the Hindu community actively participate by contributing traditional Hindu dance performances. Their involvement not only enriches the cultural dimension of the event but simultaneously conveys the principle that religious differences do not inhibit collective participation in significant communal moments.
Moreover, national celebrations such as Indonesia’s Independence Day, commemorated on August 17th, provide further opportunities for interreligious cooperation. During these events, individuals from various religious backgrounds collaborate in organizing artistic and cultural performances. Joint dance performances by both Muslim and Hindu residents at sub-district level events exemplify how cultural expressions serve as effective mechanisms for bridging religious divides and fostering a shared sense of unity amidst diversity.
a) Gotong Royong as a Mechanism for Social Cohesion 
The practice of gotong royong (mutual cooperation) extends beyond religious ceremonies and encompasses numerous aspects of communal life. The Transad community routinely engages in cooperative efforts, including environmental clean-up initiatives, road maintenance, and infrastructure development. These activities consistently involve residents from all religious backgrounds, reinforcing interpersonal bonds and fostering inclusivity. Gotong royong serves not only as a means of achieving physical development but also as a critical mechanism for strengthening social solidarity across religious communities. Through collective labor aimed at shared objectives, individuals cultivate mutual respect and transcend religious distinctions through practical cooperation. This tradition represents a concrete embodiment of religious moderation in the everyday life of Transad residents.
b) Youth Activities as Instruments of Social Integration
The reinforcement of religious moderation within Transad is also reflected in programs that engage the younger generation. Among the most significant of these are the sporting events organized by the Indonesian Retired Soldiers' Sons and Daughters Communication Forum (FKPPI). According to I Gusti Putu Sarjana, a prominent Hindu community leader, sports activities such as football and volleyball offer platforms for youth from diverse religious backgrounds to interact and engage in constructive, competitive experiences. Such activities nurture interreligious relationships and foster a strong sense of fraternity among the younger demographic. Furthermore, these sporting initiatives function as informal spaces for dialogue, wherein young individuals acquire essential social values such as mutual respect and collaboration, irrespective of religious affiliation. This approach illustrates an effective form of religious moderation through social engagement, thereby contributing to the maintenance of societal harmony.
c) Religious Processions with Interfaith Participation
Another significant expression of religious moderation is apparent during religious processions, particularly funerary rites. Upon the passing of a community member, individuals from all religious backgrounds voluntarily participate in funeral processions and associated preparations. As stated by Mrs. Heni, a Christian community leader, the involvement of individuals from various religious groups in both logistical and ceremonial aspects of funerals underscores the prioritization of shared humanity over sectarian divisions. This practice affirms the recognition of all individuals as integral members of the community, irrespective of their religious identity.
d) Conflict Resolution Through Deliberative Processes
In situations of conflict or disagreement, the Transad community consistently prioritizes deliberative dialogue as the preferred mechanism for conflict resolution. When disputes arise or differences of opinion emerge, religious leaders representing all faith traditions, alongside community and governmental leaders, convene to formulate equitable solutions acceptable to all parties involved. These deliberations are conducted with an emphasis on transparency, inclusiveness, and mutual respect, ensuring that resultant decisions reflect collective consensus. This approach illustrates that the application of religious moderation within Transad is not confined to formal ceremonial contexts but is integrally embedded in everyday mechanisms of conflict resolution.
[bookmark: _Toc180964206][bookmark: _Toc180964207]2.2.3 Analysis of Religious Moderation Practices of the Transad Community in Padak Guar Village 
The application of religious moderation among the Transad community in Padak Guar Village, Sambelia District, demonstrates a strong adherence to the principles outlined in the theory of religious moderation. According to Kamali, this theory emphasizes moral integrity in social interactions and the preservation of societal cohesion and reputation, which is evidently embodied in the daily life of this religiously diverse community. The residents of Padak Guar Village, comprising Muslims, Hindus, and Christians, coexist harmoniously by embracing the core principles of religious moderation, adopting a balanced, non-extremist approach to religious practices and fostering mutual respect for differences.
a) Religious Moderation through Tolerance and Social Cohesion
The practice of religious moderation in Padak Guar Village is prominently reflected in the community’s social dynamics. High levels of interreligious tolerance are evident through joint celebrations of religious and national festivities, such as the collaborative involvement of Muslims and Hindus during Indonesia's Independence Day celebrations. These events, which incorporate traditional dances from various religious traditions, not only symbolize mutual support but also promote interfaith understanding and dialogue. Such practices serve as effective mechanisms for building bridges between religious groups, reducing the likelihood of misunderstanding or conflict. 
Additionally, the tradition of gotong royong (mutual cooperation) constitutes a fundamental aspect of social interaction in Padak Guar Village. Residents collaborate in the construction of religious facilities, including mosques and temples, irrespective of their religious affiliation. This cooperative spirit exemplifies a deep sense of solidarity that transcends religious boundaries. Within this context, the principles of religious moderation contribute significantly to the cultivation of interfaith harmony and dismantle exclusive religious barriers, ensuring that the entire community shares a collective vision for advancing the welfare of their village.
b) Moderation as a Conflict Resolution Mechanism 
The community’s approach to conflict resolution further reflects the practical application of religious moderation. As reported in interviews, the residents of Padak Guar Village consistently favor peaceful, deliberative methods when addressing disputes. Religious leaders and community representatives from various faith traditions engage in open dialogue to collectively seek solutions that are fair and acceptable to all parties involved. 
This emphasis on inclusive, non-violent conflict resolution exemplifies the community’s commitment to the values of religious moderation, ensuring that disagreements are addressed constructively rather than through confrontation or hostility. This approach aligns with Kamali's assertion that religious moderation extends beyond religious practice to encompass balance and harmony in social interactions. Through consensus-building and a shared commitment to peace, the community successfully navigates social tensions, thereby safeguarding both social integrity and interreligious harmony.
c) Religious Moderation through Collaborative Interfaith Activities
The Transad community in Padak Guar Village also demonstrates religious moderation through inclusive, collaborative activities, particularly those engaging the younger generation. Youth participation in initiatives such as sports competitions and communal clean-up programs is encouraged across all religious groups. The Communication Forum for the Sons and Daughters of Indonesian National Armed Forces and Police (FKPPI) serves as a key platform for fostering unity among youth from different religious backgrounds, promoting solidarity and civic engagement. 
In line with Mohammad Hashim Kamali’s view, religious moderation strengthens the connection between religious identity and national consciousness. In Padak Guar Village, this is evidenced by community support for village development programs aimed at enhancing collective welfare. These interfaith collaborations not only fortify interpersonal relationships but also foster a strong sense of belonging to the broader community, ultimately contributing to enduring social harmony.
d) Cultivating Awareness of Togetherness through Religious Moderation 
The residents of Padak Guar Village exhibit a heightened awareness of the significance of unity in preserving social harmony. Despite religious and belief-based differences, the community upholds a balanced approach to practicing individual faiths while remaining open and accepting of other religious traditions. This openness is evident during religious events, where invitations and participation across religious groups serve as expressions of mutual support. 
Moreover, interfaith involvement in funeral rites reflects a shared understanding that human values surpass religious distinctions. This collective awareness highlights the tangible application of religious moderation beyond theoretical frameworks. By prioritizing communal welfare over individual differences, the community nurtures an environment of interdependence that reinforces social bonds. Consistent with Kamali’s theoretical perspective, religious moderation in Padak Guar Village fosters social cohesion, mutual respect, and sustained communal support, which collectively underpin the village’s harmonious social fabric.

3. Conclusion
3.1 Integration of Religious Moderation Values Among Communities in Padak Guar Village, Sambelia District
The integration of religious moderation values within the Transad community of Padak Guar Village occurs organically through robust social relations and reciprocal support among adherents of different faiths. The absence of prolonged conflict within the community reflects a deep-rooted familiarity with religious, ethnic, and cultural diversity. The heightened collective awareness regarding these differences has fostered a culture of mutual respect for the beliefs and traditions of others, which has become embedded in the community’s daily interactions.
Residents from diverse religious backgrounds actively participate in communal activities, notably mutual cooperation initiatives, which serve as effective mechanisms for cultivating social cohesion. An illustrative example of this is the collective construction of places of worship, where individuals from different religious groups collaborate in building churches, temples, and mosques. Through such practices, the principles of tolerance and respect for religious pluralism are consistently reinforced, with no evidence of discrimination or exclusion based on religious identity. Furthermore, diversity is not merely tolerated but embraced as a defining characteristic of the village’s identity, a process facilitated by the historical context of transmigration policies and sustained government support aimed at fostering harmonious coexistence within heterogeneous communities.

3.2 The Practice of Religious Moderation Among Religious Communities in Padak Guar Village, Sambelia District
The embodiment of religious moderation within the Transad community of Padak Guar Village is evident in the patterns of daily social interaction, as well as in the conduct of cultural and religious activities. Both Hindu and Muslim residents regularly engage in collaborative efforts during various communal events, including religious festivals, circumcision ceremonies, and national celebrations of independence. During these occasions, cultural expressions such as traditional Hindu dances and local artistic performances involving Muslim participants exemplify the harmonious and cooperative spirit that characterizes interfaith relations in the village.
Moreover, mutual cooperation serves as the fundamental pillar underpinning inclusive interactions within the community. The joint construction of religious facilities, churches, temples, and mosques, occurs without sectarian distinctions, demonstrating a collective commitment to shared space and mutual respect. The Christian community, which has been present in the village since 1976, has been consistently received with openness, and all religious activities are systematically coordinated across different groups to prevent potential tensions. Mechanisms for conflict resolution are rooted in deliberative processes that actively involve religious leaders and community representatives, ensuring that disputes are addressed constructively and inclusively.
In conclusion, the values of religious moderation in Padak Guar Village are actualized through cultural collaboration, cooperative social structures, and everyday interactions that prioritize respect for diversity. The interreligious relationships observed within this context are grounded not solely in passive tolerance but in a conscious acknowledgment of mutual interdependence and the shared necessity of peaceful coexistence.
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